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LESSONS IN LIKUTAY TORAH

"
Likutay Torah English translation project: 12

With Hashem’s help we would like to present this installment of
Lessons in Likutay Torabh.

The original text of the maamarim with NM7121 and punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.

All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.

The Goal

The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.

The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.

I would like to thank: Kehot for permission to use the text of the maamarim,

the administrator of the 7213 7770 *WIP% project for helping with the NP2

and punctuation, to see any Maamar from Torah Or/Likutay Torah with N1713
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.

Please Donate to Keep this Project Going

Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com

For comments and questions please email me at avraham.t.katz@gmail.com


http://www.chassidutbehirah.com/
http://www.learnchassidus.com/
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“Prayer empowers Torah study”
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The first verse of Parshas Haazinu
states: “The Heavens should hear
and | will speak, and the Earth
should listen to the words of my
mouth. My teachings should flow
like rain, and my words should drip
like dew, like the wind blowing on
the plants and like the rain-drops on
the grass.” (Devarim 32:1-2)

Moshe Rabeinu is asking Hashem that his teachings should affect growth in
the Jewish People just like rain and dew makes plants grow.
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Now, in the Parsha before this one,
in Parshas Nitzavim, it says
(Devarim 30:19): “I bring the
Heaven and Earth as witnesses
against you today.”

The Heaven and Earth are witnesses to the conduct of the Jewish People
wherever and whenever they are, to reward them for serving Hashem and G-d
forbid to punish them for not keeping the Torah and Mitzvos.

(M"DpN WA ' 120 MK Y19 N2W3 T0K) !



We see that the Heavens are Earth are used to help the Jewish People serve
Hashem. We therefore need to understand what the spiritual significance is of
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the “Heaven and Earth”.
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The Heavens and Earth represent
the Written Torah and the Oral
Torah.

The Written Torah is referred to as
“omuw-the Heavens”, since one of
the explanations of the word
“omuw-the Heavens” is that it is a
combination of two words “nm-nw-
there is water”, and the Torah is
compared to water.

As it is written (Yeshaya 55:1)
“Whoever is thirsty to connect to
Hashem should go to learn Torah
which will quench that thirst like
water.”

And like it is written regarding
Moshe (Shemos 2:10): “Because his
soul was drawn forth from the
water of Hashem’s Wisdom,” that is
why he is destined to teach the Torah.

The Torah is compared to water
that doesn’t have any natural color
to itself,

rather its color changes according
to the color of the vessel that itis in,
if its in a red vessel it will look red
or if its in a different color vessel it
will look like the color of the vessel
it’s in.
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So too, the source of the Torah is
from Hashem’s Exalted Wisdom,

which is “a Wisdom that cannot be
grasped by the finite wisdom of
created beings”, since it is beyond
the category of what we can grasp
and comprehend.

Just like water has no taste or color, so too the Written Torah is essentially

beyond our grasp.

MO P R OTIRT Y3 9
772 M DI TRY 1272 Ny
D72 W7 NITON Mpnya

N3 M3 DMK DT 150K
KN, (1va 0 x3) "M TR IR
OIK (T K20 K3) "3 WD 9K T
DITYIR 232 DMK Dhion
FINIR WD 0" W MM INAY TY

Therefore, the entire Torah is only
written as stories of events, without
expressing the knowledge of the
deep secrets of wisdom contained in
the stories.®

And even the laws which are
written in the Torah, like where it
says (Shemos 13:3) “And Moshe
told the Jewish People,” to keep the
Mitzvos of eating Matzah and not to
eat chametz (leavened bread) on
Pesach, and like it says (Shemos
12:10) “and Hashem told Moshe”
to tell the Jewish People to bring the
Korban Pesach, these Mitzvos are not
clearly explained in all of their details

-----

® The entire Torah is written in the form of stories. Even the Mitzvos are written
in a story form, that Hashem told Moshe to tell the Jewish People about a certain
Mitzva. This is because essentially the entire Torah is beyond human
comprehension and our understanding of it is just like the way a child reads a story
and only knows the facts of the events that happened without knowing the deeper
meaning of what’s going on in the story.
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until the Sages of the Talmud came
and explained them.®

M3 "yIR" K7p1 1D7OYAW TN And the Oral Torah is called “the
Earth”,

Just like the earth takes an inedible seed and produces an entire plant or tree
with fruit, so too the Oral Torah takes the incomprehensible stories of the
Written Torah and produces practical laws that we can follow and ideas we can
understand.

~J172 DipnT 17 "0y DT OM These, the Written and Oral Torah
DX 737 DT ™ SxAr by xyg which correspond to the Heaven and

: : Earth, are the “witnesses” before
T X 5‘\5_1‘?7 Wﬁm _m’?lj- Hashem regarding the Jewish
YR People, since through them it can

be recognized if the Jewish People
are fulfilling the Torah and

Mitzvos properly.
mym myn 53 7 YyW mwn This is because through each
".]"1-13 q‘m-rx AR W aktlisjays) Mitzva there is a revelation of
T . . i .o Hashem’s Infinite Light into the
NI DN My ,.me:_\ N’_m Torah, meaning that it causes
1AM KT HI0TPK X Hashem’s Infinite Light to dwell in
KDy His Exalted Wisdom.
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TR I o ‘_infinite levels from the category of
W ny 1 '17;?{73"3'1 TR Wisdom, even Hashem’s Exalted
J"TAROR Wisdom, like it says in the Zohar that

8 The explanations of the details of the Mitzvos were given over to the Jewish
People by Moshe Rabeinu and were always learned since then, what the Alter
Rebbe means is that the details of the Mitzvos were not written down until the
Sages wrote them in the Talmud, since the details are not written in the Written
Torah, the Chumash, only in the Talmud.
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“no thought can grasp Hashem at
all”.

o ,i'ﬁ:\ﬂij ﬂ;i{JU m 5y DK 13 The only way to have any “grasp” of
MK M5 oownn nivan Hashem is through grasping the

. o Torah, and it is the fulfillment of
D'_D WQ'?DT-‘“ i'l']jVJ ﬂ'l’ij'? ’TD'W the Mitzvos that cause Hashem’s

Light to be revealed, that it should
dwell and become invested in the
Torah.

WK NIYRT 7K INIW M Like it says (Bamidbar 27:34 and
S'mma M DINT DNK Ty Vayikra 18:5) “these are the

. . DT " » Mitzvos that a person should fulfill
MR PUY WP KT DA and live in_them”, “in them”

MW NP DM 10N referring to the Mitzvos, that he
noma  enlivens the Mitzvos, meaning that
"7 through fulfilling the Mitzvos the
person draws down the Infinite
Light from Hashem who is the
Source of All Life, so that it should
dwell in the Mitzvos.

Similarly, through the Mitzvos the Light of Hashem is revealed also into the
Torah that he studies, causing this Light to dwell in the Torah study.

"ank onwyl” "M MK 1971 Therefore our Sages said that the
1‘7}{3 - M3 OPKR" - (19, oY) meaning of the verse T‘D.'DR oanwy-
' o "y ’J’IN'\W and you shall fulfill them (the

' =Y = Mitzvos),” is written in such a way

that it could read “mnx onwy-
and you should make them”,
meaning, that it is as if the Mitzvos
and the Torah study are saying that by
us fulfilling the Mitzvos “it is as if
you made me”, since by us revealing

(71, ™MK 75 13 mipna :ovpoa Man) @
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the Light of Hashem in them we are
making them spiritually alive.

And this is the idea of “learning
Torah mpw5-for its own sake”,
meaning for the sake of the Torah
itself,

since through the combination of
fulifilling the Mitzvos and learning
the Torah he calls forth and draws
down a revelation of the Infinite
Light of Hashem into the Torah.

This is also the idea of what is
written (Yeshaya 43:7) “Everything
that is called by My Name (of
Hashem) and exists for My Honor,
| have created, formed, and made.”

“Everything that is called by My
Name” is a reference to all of the
Jewish souls that He created for
His Glory.

And “there is no true glory (of
Hashem) except for the Torah,”
(Pirkei Avos 6:3) since the Torah is
the idea of Hashem’s ‘garments’,
like it says (Tehilim 104:2): “He
wraps Himself in the Light (of the
Torah) as like with a garment.” This
is also like our Sages say (Shabbos
113a): “Rabbi Yochanan would call
his garments ‘those that honor
me’.”
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Just like by way of analogy, a king
may not be seen while he is naked,
only when he is wearing the royal
garments.

However, the king doesn’t usually
get himself dressed in the royal
garments, rather a servant dresses
him.*

So too regarding the King of kings,
the Holy One Blessed be He: The
way He is to Himself is something
that cannot be grasped or revealed
to the created beings, since “no
thought can grasp Him at all.”

The only way He is revealed is
through investing Himself into the
Torah, which is His wisdom and
will. And it is only the Jewish
People who are able to cause
Hashem to “dress Himself” in the
Torah so that we can perceive Him,
just like it is only the personal servant
of a king who dresses him in the royal
garments so that the rest of the nation
can see him.

This is the meaning of saying that “Everything called by My name I created for
My glory,” that the Jewish People who are called by Hashem’s name were

(X,20 T"H:U;D) B
¥ To note: it is only the royal garments, like his robe and his crown that are put
on him by a servant. But his regular clothing that directly cover his body, like his
pants and shirt etc. he puts on himself, since even a servant shouldn’t see him
totally naked. The difference is that only his personal servant is allowed to see him
in his regular clothing whereas the rest of the nation are only allowed to see him
in his royal clothing.
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created in order to bring Hashem into the Torah so that way His glory will be

revealed.
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This is also the meaning of “ n7am
na-and you shall speak of them (the
words of Torah)” (Devarim 6:7), the
word “naam” which usually means
“you should speak” could also mean
“and you should guide and move
something from one place to
another”, like we find that meaning
of the word in the verse (Tehilim
47:4):  “pmy "Mam-may He
(Hashem) cause the nations to
follow our instructions.”

Thus, the inner meaning of “n7am
Da” is:

“n72M-you should draw down”

“pa-into them (the words of the
Torah)”,

meaning to drawn down the
Infinite Light of Hashem into the
Torah.

This is connected to the previous
verse that says (Devarim 6:6): “And
these words (of the Torah) that I
(Hashem) command you today
should be on your heart.” The
meaning of “that I command you” is
referring to “I who I really am”-
the essence of Hashem Himself- is
not just “commanding us” but also
connecting to us, since the word
“mMx¥n”  which wusually means
“command you” could also mean
“connect to you”.
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Therefore, the inner meaning of the verse is: “and into these words of the Torah
you should express the essential connection that I have with you”.

MAWNT D17 Wi WY M 13
"0y NI LTIRT TY DY DN
TTIR? MRTRY 7907

177K - TN KPK 7D PR XD D
S5 PR TN

npna monn Ny vy wen
TioRy  YHUTIKTRE HATKY
.16"10.&."; WWDJ

D™A0W 011K WHINTTON 1Y)
NIATZNM NRYYT NKITY DPn
WYI12

(X ;13 D) INIY NI KIT KOX
Y ARG KK WD) 1K
Y K2 ,TIBY MATY WY N
1K TN W NRYY ,7Wa N
X137 ,0m00 PR KW ,7an

And the power that exists in our
soul to cause this revelation of
Hashem through the Torah comes
to us through the prayers that come
before the Torah study.

Like our Sages say (Yevamos 109b):
“whoever says that he only has
(time and interest in) Torah study
(and doesn’t have time or interest in
prayer), then he doesn’t have (real)
Torah study either,”

because he needs to first have the
idea of “loving Hashem” through
reciting the Shema, where he gives
himself over to Hashem when he
says the word “Inx-Hashem is
One”.

The idea of giving ourselves over to
Hashem doesn’t mean like some
people think that it means to yell
out with great passion the word
“I0K” intending thereby to show his
dedication to Hashem.

Rather, the meaning is like it is
written (Tehilim 25:1): “I lift up my
soul to You Hashem.” Meaning,
that he doesn’t want to have any
ego or feel himself as something
separate from Hashem, but rather
that he should feel that he has no

(2,0p Nin)
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independent importance compared
to Hashem, and he wants to turn his
whole soul over to Hashem who is
the Source of All Life, that before
Him nothing has any separate
importance.

This concept is expressed in the
following part of the davening, from
the verse (Divrei Hayamim | 29:11):
“To you Hashem is the greatness,
the might, the splendor, the victory,
and the majesty, since everything on
heaven and earth belongs to You, to
You Hashem is the kingship, and You
are exalted above all rulers.”

The idea of saying that “the
greatness” belongs “to You Hashem”
means that the idea of “greatness”
which refers to the expression of
His Kindness which gives life to “a
great amount of” worlds, like it says
(Daniel 7:10) “there are millions of
levels of angels that serve Him,”
showing how Hashem’s Kindness is
expressed in creating a “great”
number of worlds and levels, this
“great” amount of worlds and levels
belong “to You Hashem”, meaning

that they have no independent
importance, since  everything
before Him is like nothing
important.
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When is His “greatness” expressed
in creating worlds? When He invests
His power “in the city of our G-d,”
(Tehilim 48:2) which is a reference
to the different combinations of the
Letters of the Ten Statements of

Creation which Hashem uses to
give life to the worlds and the
created beings?, in that level of
creation Hashem’s greatness and
the expression of His creative
power is revealed.

All of the worlds and creations that were created by Hashem (His “greatness™)
are “to You”, meaning they all have no independent importance before
Hashem, their only importance is that they express some of the greatness of
Hashem’s creative power, but they have no importance on their own at all.
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In order that we should recognize this
concept it is for that reason that the
Sages of the Great Assembly
established to say before the Amida
prayer the two blessing before the

(X, RPN PP ) v

% The connection of “the city of our G-d” and the Letters of the Ten Statements
that Hashem used to create the world is as follows:

In the Kabalistic work of Sefer Yetzira it compares the letters of speech to the
brick of a house. Just like a house is made from inanimate bricks (or stones) coming
together in a specific design etc., so too a sentence or paragraph is made of
inanimate letters of speech coming together with a specific design. It is these letters
of speech that Hashem is saying that are the “building blocks” of creation, since
He is creating them with His words. Just like a city is built of houses that are built
of bricks and stones, so too the entire creation is built of many letters of the
different statements of Hashem all coming together.

This is called the “city of our G-d”, the creation from all of the letters Hashem
uses to “build” the entire creation. It is in this “city” of Hashem’s creation of all
the worlds that His “greatness” is expressed in creating so many different types of
creations.
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Shema and to say Pesukei Dezimra
(Verses of Singing Praise to
Hashem), which the word mn1-
Zimra (of Pesukei Dezimra) which
means to sing praise to Hashem is
related to the word 7na1-Zameir which
means to cut down, as in the phrase
(Yeshaya 25:5):

“To cut down the arrogant,” this
cutting down of ego is accomplished
through “exalting Hashem with the
praises we say from our throat,”
which is from the verse in Tehilim
149:6, which ends off by saying that
through exalting Hashem with our
throat this makes “a double edged
sword in their hand”, meaning that
this process of praising Hashem helps
cut down our ego like with a sword.

Through contemplating that the
Ofanim Angels and Chayos Angels
praise Hashem by saying “Blessed be
the glory of Hashem”, and the
Serafim Angels praise Hashem by
saying “Holy, Holy, Holy, is
Hashem, the whole world is full of
His glory”, and that the reason that
they say that is because they realize
that He is their source of life, and it
is only from the expression of
Hashem’s words that they live and
exist, and therefore it is fitting for
every creature to yearn for Him,
from this awareness a person’s soul
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should get excited and have a
flaming feeling of love for Hashem.

Even though Jewish souls are
higher than angels, so why do we
need to think about the awareness of
Hashem that the angels have to get
excited about Hashem? The answer is
that nonetheless we need to
contemplate on the love and fear of
Hashem that the angels have since
these ideas will cause our human
intellect to gain insight into
Hashem’s greatness, so that it
should also get excited about
Hashem, in addition to our G-dly
soul who is anyways excited about
Hashem on a level higher than the
angels.

And this is the deeper meaning of
what it says in the Shema prayer:
“and I (Hashem) will give grass in
your fields for your animals.”

Meaning, that Hashem will give
spiritual awareness to the animal
soul, whose spiritual nourishment
comes through the angels who are
called “grass” since they experience
being recreated every day just like
grass that gets cut down and regrows
on a constant basis.

Thought and intellect of the Torah
study is called “creation” since it
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comes from the subconscious like
something that comes from
something else that is not similar
and seemingly not connected, just
like the creation of the world from
Hashem is  something  from
something else  totally not
comparable, as if it came out of
nowhere.

As it says in the verse (lyov 28:12):
“And wisdom will be found from a
level which is not comparable.”

Speech of the Torah study is the
aspect of formation, like when
someone forms clay into a certain
shape that he is just revealing the
form that existed in potential in the
clay but in not making anything
essentially new, so too speech is
only revealing the intellect that was
already there but was concealed from
other people.

Action is the aspect of performing
the Mitzvos. Just like it is regarding
a human king, that the main
recognition of his Kingship when
people actually do what he says, that
they follow his commands without
changing anything, so too it is
regarding Hashem’s Kingship, like
we see in the verse in Tehilim (93:1)
that Hashem is called a King:
“Hashem is the King, He ‘wears the
garment’ of majesty.”

And this is also expressed in the
saying of the Sages (Sifra on Vayikra
20:26): “A person shouldn’t say
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that he doesn’t eat pig just because
he personally finds it repulsive,
rather he should say that
theoretically he could eat it except
for the fact that Hashem decreed
on him that he is not allowed to eat

pig.”

This is the idea of “Accepting the
Yoke of the Heavenly Kingdom”,
meaning that just like an ox takes a
yoke that directs it where to go even
though it doesn’t understand why it
needs to go there, so too we need to
accept upon ourselves to fulfill
Hashem’s decrees even if we don’t
understand it at all.

This level of serving Hashem with total obedience, like an ox that accepts a
yoke, seems superficially to be a very low level since there it is not connected
to understanding and feeling. However, in truth this obedience and dedication
to Hashem is connected to the highest level of connecting to Hashem on level
which is higher and beyond any logic or understanding. Since “no thought can
grasp Hashem at all”, the truest type of connection to Hashem isn’t based on
logic and understanding, and this deeper level of connection to Hashem is
expressed in the simple obedience of fulfilling Hashem’s decrees even if we

don’t understand them.

This idea is expressed in the following quote from Sefer Yetzira:

’26u|._13 ]J‘I'J’l'l]'ll '[9'1D Y‘y;"‘

And like it says (Sefer Yetzira 1:6):
“The end level (of simple obedience)
is connected to the highest level (of
super-rational connection to
Hashem).”
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This is the idea of what the Sages
instituted in the prayers before
Krias Shema, called Yotzer Or and
Ahavas Olam: “133% =rm-and
unify our hearts (131229)”, the word
for our heart used is 132225 which is
the word “2%-heart” spelled with the
letter 2 twice to give the meaning of
two “hearts”, meaning two levels of
our heart, since the these two
“hearts” are the inner and outer
dimensions of the heart:

The “inner dimension” of the heart
is the level of the deep desire of the
heart, with a true desire and
yearning to connect to Hashem,
since we are like “a son who is like
his father’s leg”, meaning an
inseparable part of his father, so too
we are inseparably connected to
Hashem, which is why we have such
a deep yearning to experience our
connection with him.

And like we say that “Hashem is our
G-d”, meaning, He is literally
“ours” in the sense that He is truly
connected to us personally.

Because of our deep intrinsic
connection to Hashem there exists
this deep love for Hashem, and there
is no need for any contemplation to
create this love, since it exists
automatically.

NN X .2 P18 W DK NI K P18 DT 218 WY D Yy MK 0N - 13 KT 7
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However, the “outer dimension” of
the heart is the love for Hashem that
comes because of the need to
remove the concealment of the
animal soul, this is expressed in the
verse (Devarim 10:16): “You should
remove the covering of your
hearts”, this being the concealment
of the animal soul’s desires that
cover over the Light of Hashem’s
Holiness.

Regarding this is written (ibid.):
“You should remove the covering of
your hearts”, meaning that we need
to remove this covering of the
animal soul’s desires which acts as a
barrier blocking out our feeling for
holiness,

This is accomplished through the
contemplation of Hashem’s
greatness in everything described in
Pesueki Dezimra and the Blessings
on the Shema, where we describe
how the angels get excited about
Hashem, like we say: “And the
[angels called] Ofanim and Holy
Chayos with great excitement Ilift
themselves up to face the Serafim and
praise Hashem by saying: Blessed be
the Glory of Hashem from His
place.”

Since the animal soul spiritually derives from the angels, by describing the
great excitement of the angels in their praise of Hashem we are able to arouse
the animal soul to also love Hashem.

This is a lower level of love that comes from the “outer dimension” of the heart,
since it is not the essential love which the Divine soul naturally has, rather it is
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a created love which comes through contemplation which is needed to arouse
the animal soul (which doesn’t naturally love Hashem) to also love Hashem
and stop concealing Hashem’s Light.

9" 0 501y NI KA TNYS However, regarding the Future
X PINY Y ::b XY ']::’7 X T-ubx Time (after Moshiach comes) it is
written (Devarim 30:6): “And

----- Hashem will uncover your heart
and the hearts of your children, so

that you may love Hashem with all of

your heart and with all of your soul,

in order that you may have true life.”

Only when Hashem helps us to uncover our hearts, like after Moshiach comes,
will we be able to truly and consistently experience the deeper level of love for
Hashem that is in the essence of the Divine soul, which is called “the inner
dimension” of the heart.

MM2A0225 T T M T %Y1 Through this combination of our
' ~ own efforts in contemplation during
prayer and Hashem helping us from
above to remove the covering of the
animal soul’s desires we are able to
have “123% =Tm-and unify our
hearts (11222%)”, meaning that we
can experience both the outer
dimension and the inner dimension
of the heart’s love for Hashem.

'733 1M This process of needing to go through
the outer dimension of the heart in
order to reach the inner dimension of
the heart is the usual order of service
throughout the year.

-al_.r
G
gl |

op o) M MWD M NWYAT  However, regarding the Ten Days
— "™ nU Q] DroRYRR" (X of Teshuva it is written (Tehillim
e LT L 130:1, which we say in Shachris
271 nma ’N;’h Kigwn during the Ten Days of Teshuva):
“From the depths I call out to you
Hashem,” meaning from the



LESSONS IN LIKUTAY TORAH

"WpaK T 9 NX "D 1D Wwipa”
(1,1 07%in)

- MMV M0 W2 M7yn? 03w
;X711 1210

X7137" NPT NPT KT K700
AW K73 TR

17N KRN RNYNXDY
"%y 93 2290" - IMITOK NMuD
k)

depths of the heart, from the “inner
dimension” of the heart,

and like we say in Tehillim chapter 27
(verse 8) during Elul and Tishrei
during Shachris: “[Hashem says:]
seek my nb-countenance, [and the
person responds:] Jnb-Your
countenance Hashem 1 seek.” the
word 139-countenance is connected to
the  word  nimmb-inwardness,
implying that the person is seeking
the innermost aspect of Hashem,

since also Above in Divinity there is
an “inner” and “outer” aspect,
which is how Hashem’s revelation
“aaiv-encompasses” all worlds and
how His revelation “X9mn-
permeates” all worlds:

The level of “xX9nn-permeates” is
the “outer” aspect, since it is how
Hashem creates and guides all the
worlds directly, so on this level we
only see how “everything is ‘like’
nothing before Him”, only ‘like’
nothing but not actually nothing since
at this level the worlds still have some
existence, just incomparably lower
than the existence of Divinity.

However, through the
“awakening from [us Jewish
People] below [in this world]” in
arousing the innermost aspect of our
heart for Hashem, this arouses the
“inner” aspect of Hashem’s
revelation, how it “a3jo-
encompasses all worlds”.
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Specifically in Elul and Tishrei, and especially in the Ten Days of Teshuva, we
have the power to arouse the innermost aspect of our hearts, this then arouses
and reveals the innermost aspect of Divinity, of how Hashem’s revelation
“encompasses” all worlds. At that level the worlds not only are “like” nothing
before Hashem, but they are literally nothing, since at that level it is felt that
there is nothing separate from Hashem at all.

The verses of chapter 27 from Tehillim recited in Elul and Tishrei continue
(in verse 9):

1M (v, whan) YTy HXavn 9X"  “Do not cast away your servant in
bR 1Y " - vnY Tay vy anger”, meaning that there is a
ST o iaeeey, level down here [in this world]
m.m3m2) DY referred to as being “servants” to
Hashem, like it says (Vayikra
25:55): “For the Children of
Yisrael are servants to Me
[Hashem].”

- (m k0 myw) "IN DTIAK" And there is another level similar to
wnY 123 T2y nrnan poynb Wwhat is referred to in the verse
R T '7)3'[ (Yeshaya 41:8): “Avraham [the

1785 forefather of the Jewish People]
loved Me [Hashem].” This level of
loving Hashem is higher than the
level of being just a “servant” to
Hashem, this level is like the son of
the king who connects to his father
the king also out of love, in addition
to the awe that all the regular citizens
have for the king.

KW DWW 1Y 779 T MK This is what King David meant in
XOX ,nbY Tay nrman tl;at Ighapterb (27)I of TeEi”ilmZ I
TR ot should not be only on the lower
ﬂ'?l?h'?VJ 1yn level of a plain servant who only has
awe for the king, rather I should be
on the higher level of the servant
who also has love for this king (like
the son of the king).
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T, X ywim) "2y TWN" 191 Regarding this level of being
(/32 5xmw) "1y I—_|ashem’s servan_t with love also we
' “~ find the truly righteous are called
“servant”, like “Moshe my servant”
(Yeshoshua 1:2), and “David my
servant” (Shmuel Il 3:18), and they
definitely also had love for Hashem.

13 KITY "J72Y HX2" INIW I And this is the implication of the
nm - " "-pnthy '-.]N" Nnow  Verse: “do not cast away q.f_i:-Wlth
18Y NN Tay3 Oyy o3 fipyp  A0ECr your servant”, the term "xa”
A A TN which can mean “with anger” also
oyv b PRY OX DY AWWIMTIR can mean “with ‘also’ as in the
13727535 verse: “nx-also | [Hashem] have

"7 7" ynpy-made it”, meaning the level

of service of Hashem involving only

dry action without any knowledge

or feeling, like a servant who serves

his master and fulfills his will even

though he doesn’t understand the
reason behind everything he does.

We find that the verse connects the word “fX” which can mean ‘anger’ or it
can ‘also’ with the word “ynwy-1 have made it/done it” which implies
action. The connection between these two words is that there is a level of
service of Hashem involving only action without love and an inner feeling,
this level is connected to ‘anger’ since the master is upset that the servant
has no knowledge or feelings behind what he is doing, and is connected to
‘also’ since this type of service of only action is like something added on to
the real inner nature of the person, it is ‘also’ something he does even though
it’s not who identifies himself as. This is what King David is asking: “do
not cast me down to the lower level of service that involves dry action
without love and feeling.”

"NX™Mpa N1227 2 M 7 5Y) Through uniting both levels of the
Yy HQWDUU 720K YNy heart, the inner ar_1d outer aspects
- - - by i of the heart, in Krias Shema, there
RS=E 73}"3 N'!P?U 37~ TP il then be the revelation of
SRy R v MK Hashem in the Torah that he studies
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after prayer, which is referred to in
the verse (Yeshaya 43:7): “Whatever
is called by My Name, [i.e. the Torah
which is called ‘Hashem’s Names’],
for my honor [i.e. for Hashem’s
revelation] | have created it, formed
it, and made it.”

Therefore the two aspects of the
Written and Oral Torah are called
‘two witnesses”, as it says: “[Moshe
says] I call upon you to testify [as
witnesses],” and he was speaking to
the Torah, as it says: “Listen
‘Heavens’- [meaning the Written
Torah]- and | will speak, and the
‘Earth’- [meaning the Oral Torah]- to
the words of my mouth, let my
teachings [of Torah] flow like rain
and my words should drip like dew,
etc.”

The fact that Moshe starts off by talking to the “Heavens and Earth” and
immediately continues discussing his teaching of Torah shows us that even the
“Heavens and Earth” mentioned above were also referring to two levels of

Torah.
:nq‘m; n'uvn; AW

MY KRy mntn" KD
Y19 13 TInbe N B hivyn
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This is because there are two levels
of the Torah:

One level [i.e. the Oral Torah] is
“study that brings to action”,
which is when someone learns in
order to know the halacha of what
to actually do if he should come to
a certain situation involving those
halachos. This type of learning
requires that he not just

(2,0 =
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understand the information, but he
must know it well enough that it
should be engraved in his mind and
heart to know right away what to
do in that situation according to
halacha.

Regarding this level it is written
“let my teachings flow like rain”,
comparing this level of Torah study
to ‘rain’.

We find regarding rain that it is
written (Yeshaya 55:10-11): “just
like the rain... comes down from
heaven and fulfills My [Hashem’s]
desire for its descent... and does
not return to heaven until it
saturates the ground and gives it
the power to produce and grow
[vegetation].”

This shows that rain gives the ground
the ability to actually produce
vegetation, which a person can
actually eat and derive energy from
it, and from that energy derived he
can pray and say “and you shall love
Hashem with all of your heart ete.”

So too, this level of [the laws of the
Oral] Torah is called “strength”,
meaning that it gives the person the
power to pray and say [and
experience in his heart] “and you
shall love Hashem”.

(WTUU 1’[37‘4]; X1, nzywn) 29
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Just like rain saturates the earth and gives it the power to produce nourishing
vegetation; so too when a person understands and fully absorbs the knowledge
of the Torah laws from the Oral Torah until he knows how to fulfill the halacha
right away in any situation, this ‘Torah rain’ gives him the power to produce a
love for Hashem through his contemplation in prayer, just like rain empowers
the ground to produce vegetation.

Now the Alter Rebbe continues that this works both ways: Not only does this
‘Torah rain” empower him to love Hashem in prayer, the love of Hashem
during prayer empowers his Torah learning to become fully absorbed in him
like rain is absorbed in the ground.

mIpa M Sy m’U'? 7MY However, for his learning to become
5y yiny-non;  like energizing ‘rain’ for him, he first
7T T 7T needs to experience that totally
selfless dedication to Hashem
described in the contemplation of
Krias Shema, as explained above.

oMmyY T %Y KW DV N3 This is similar to how rain comes
- . ya¥pmyy together  with  thunder  [and
“7 " lightning] produced by clouds, so too
the Torah that is “energizing rain” for
him spiritually comes together with
intense feeling for Hashem during
prayer, where his contemplation of
Hashem hits him like thunder and
lightning.

In this maamar it doesn’t complete the explanation of the second level of Torah,
that is like dew, and how it corresponds to the Written Torah. It also ends off
without going back to show how these two levels are “witnesses” to the Jewish
People.

The explanation of these points will be understood based on what the Alter
Rebbe explained at the beginning of the maamar:

(M, R D50 ST DW) T, M DY TR DY)
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The idea of the Written Torah, called “the Heavens”, is that they are similar to
water that has no color, meaning that it is a revelation of Hashem’s Wisdom
that is essentially beyond our human understanding and therefore comes down
in the form of stories and analogies. This level cannot be fully internalized, and
therefore cannot fully enable us to produce love and fear during prayer, just
like dew alone cannot enable the ground to produce vegetation since it does not
fully saturate the ground. It’s advantage, however, is in that it is a much loftier
revelation of Hashem’s essential wisdom than the understandable laws of the
Oral Torah.

In these two levels we find that it is the love and commitment to Hashem during
prayer that enable these levels of the Torah to be expressed: It enables the Oral
Torah to be fully absorbed in the person like energizing rain, and it enables the
Written Torah to shine a sublime revelation of Hashem’s essential wisdom into
the person’s soul through reading and translating the Written Torah.

Since the effect of the Torah on the person comes through his connection to
Hashem in prayer, the Torah becomes “witnesses” as to whether or not he truly
connects to Hashem in prayer. If his Oral Torah study is truly absorbed in him
until it becomes a part of him, and he feels and appreciates the intense holiness
of the Written Torah, this shows that he must have really connected to Hashem
in prayer. If not, this is a sign that he needs to take prayer more seriously....
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Summary of the Maamar
Q1  What is the spiritual aspect that corresponds to “the Heavens”?

Al The Written Torah corresponds to the Heavens, since the
heavens are made of “water”. Water is essentially colorless and
tasteless, so too the spiritual heavens are something that we can’t see
and understand. Similarly, the Written Torah is the essential will and
wisdom of Hashem that is totally beyond human comprehension, and
our understanding of it is only on the most superficial level, like
someone who is just reading a story without knowing the deeper
meaning behind it.

Q2  What is the spiritual aspect that corresponds to “the Earth”?

A2 The Oral Torah corresponds to the Earth. Just like the earth takes
an inedible seed and makes it into an entire plant or tree producing
fruit, so too the Oral Torah takes the wisdom of Hashem from the
Written Torah that is totally beyond our grasp and makes it into
understandable laws and ideas.

Q3  How are these spiritual Heavens and Earth witnesses regarding
the Jewish People, telling over whether we performed the Mitzvos
properly?

A3 Because through our Mitzva performance we reveal the Infinite
Light of Hashem into the Torah. When we perform Mitzvos, we draw
down the Infinite Light of Hashem into the objects used for the Mitzvos
(and ourselves), thereby giving them (and ourselves) true spiritual life.
In addition, this Infinite Light is then drawn down and connected to the
Torah we study. Therefore, the Written and Oral Torah testify about our
Mitzva performance, since their connection to the Infinite Light of
Hashem (which is essentially beyond any wisdom, even that of the
Torah) is dependent on us performing the Mitzvos.

Q4  Where do we receive the power to draw down Hashem'’s Infinite
Light into the Torah?

A4 Through our connection to Hashem which is revealed during
prayer. This is accomplished in the contemplation of Hashem'’s
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greatness in Pesukei Dezimra and the Blessings on the Shema, and in
the the Shema itself.

Q5 If our Divine souls are higher than the angels, why do we need
to contemplate on the greatness of Hashem of how the angels praise
Him (as described in the Blessings on the Shema)?

A5  Even though our Divine souls are higher than the angels, our
animal souls are not, and they need to receive love and fear for Hashem
through the contemplation that the angels use in their service of
Hashem.

Q6  How far down are we supposed to reveal this Inifinte Light of
Hashem into the Torah, is it enough to draw it down into the intellect
and understanding of the Torah?

A6  No, we need to also bring it down into the speech and action of
the Torah. The speech of the Torah is to say the words of Torah with
respect for Hashem, and the action of the Torah is to fulfill the Mitzvos
with “Kabalas O1”, accepting the “yoke” of responsibility that we must
do what Hashem wants even if we don’t understand, like an ox that
needs to follow its owners command regardless of its understanding.
We thereby bring down this Infinite Light of Hashem all the way down
into our physical life, on all three levels of thought, speech, and action.

Q7  What is the meaning of the prayer (in the Blessings on the
Shema): “unify our hearts to love Your Name”?

A7 The idea is that every Jew has two levels of their heart, an inner
and outer level of love for Hashem. The inner level is the deep
subconscious love for Hashem hidden deep in our heart at all times,
and the outer love is the conscious love of Hashem created from our
contemplation of His greatness. “Unifying” our hearts means to connect
our revealed conscious love with the deep subsconcious love for
Hashem so that we are fully conscious of the incredibly deep connection
we have with Hashem that is beyond all logic and understanding. By
connecting to Hashem in prayer on this deeper level of love, we reveal
the innermost depth of Hashem into the Torah we learn and say, and
into the Mitzvos that we do.
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Q8  Sois prayer a preparation for Torah study, enabling us to reveal
Hashem in the Torah, or is learning Torah a preparation for prayer,
giving us the strength to contemplate on Hashem’s greatness during
prayer?

A8  There are two types of learning: One type of learning, learning
the Halachos (Laws) as explained in the Oral Torah, gives a person the
spiritual strength for the next day’s contemplation of Hashem in prayer.
However, the love of Hashem experienced during prayer enables the
person to truly reveal Hashem in the Torah he learns after prayer, which
is then fully internalized in the person. This is like rain that saturates
the ground and enables it to grow comes together with thunder and
lighting, so too, the Torah learning where Hashem is fully revealed that
becomes internalized in the person comes after prayer that is like
“thunder and lightning”, meaning intense and powerful.
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Lessons in the Service of Hashem from the Maamar

The Torah is essentially Hashem’s wisdom that is beyond
human grasp. If there are parts or levels of the Torah that we
don’t understand, it's only because of our limitations, not
because of the Torah. The real miracle is that we can understand
anything of the infinite wisdom of Hashem, that He brought
down infinite wisdom to fit into a human intellect, which is a
much greater miracle than fitting an elephant into the eye of a
needle.

When we fulfill Mitzvos, we aren’t just fulfilling orders of a
King, we are actually connecting the objects we are using for the
Mitzva and ourselves with True Source of Life, we are giving
real life and receiving real life.

Through fulfilling Mitzvos, we are connecting not only our
limited beings to the infinite greatness of Hashem, we are also
bringing the Torah itself to leave the limitation of only being
Hashem’s wisdom to connect to the infinite truth of Hashem
Who is beyond any wisdom. This is then reflected in the Torah
we learn, that it should be more expressing more than just
Hashem’s wisdom, it should express Hashem'’s Essence.

Learning Halacha (or Mishna or Gemara) during the course of
the day gives us spiritual nourishment to be able to contemplate
on Hashem during prayer and come to love Him. But only
through the feeling for Hashem in prayer can we really see
Hashem in the Torah we learn so that we can fully internalize it.

By revealing our deep love for Hashem in prayer, this reveals
our essential connection to Hashem. That essential connection is
then expressed in how we learn and understand Torah, how we
say Torah, and how we fulfill the Mitzvos. Through deep feeling
for Hashem in prayer we connect the deepest aspect of Hashem
into our thought, speech, and action, and thereby into our entire
physical life.
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